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Chapter IV: The Task Of All Christians 

The enfleshment of the Son of God has determined the future of the universe, not in some totally determinate and 
necessary way but in freedom. Process has become the servant of event. Currently, we are in a position to alter 
the evolutionary scheme of things in a deliberate (and hopefully careful, thoughtful and loving) way. The future 
is free in terms of the direction which we human beings wish to take. It is not necessary that we proceed in one 
way only, as if no other ways were possible to us. This is not to say that we can ignore the structures and limits of 
the universe. Freedom does not imply that we can do anything we want simply because it looks like a good idea 
at the time. Along with our freedom comes the responsibility to use it for good, not just to satisfy our whims or to 
enforce our desires on others, be it the cosmos or other human beings.

Certainly we have nowhere near the capability to enforce our wishes on the universe, although we can alter some 
tiny parts of it. We are in a position, of course, to wreak serious havoc on our planet and its occupants, although 
probably not as much or with as longstanding an effect as we believe. Clearly, because of our ability to wreak 
havoc on what we touch, we must be aware that our conscious and conscientious union with Christ in the church 
is a vital part of process. If we are engaged in bringing the developing cosmos to its full destiny in Christ, we must 
strive to understand as fully as we can what Christ wants it to be. Granted that this is shrouded in mystery (and 
will be until Christ returns to us), we still must work toward a greater understanding of the end he desires and of 
the means appropriate to that end.

At the same time that we are gaining the ability to direct our own evolution and that of other living species (either 
through deliberate alteration, carelessness or exploitation), we should recognize that we do not have the sole 
responsibility for the cosmos (although we are still responsible for our actions and lack thereof) nor are we to 
surrender our freedom in some act of cosmic piety whereby we foreswear all human activity in favor of protecting 
the “natural” status quo. We have neither cosmic responsibility nor must we submit to cosmic requirements, 
although clearly we must abide by some basic restrictions (limits) on what we attempt.

For instance, we can fly from city to city or continent to continent, but we cannot repeal the law of gravity. We 
cannot build systems that ignore it. Yet, with the expenditure of energy, we can manage within it. We are not 
responsible for the law of gravity nor must we bow before it. The same is true of other laws in other systems. We 
can violate the laws of nature, but we have to pay the price for so doing, whether that price be starvation or plague 
or, in some dire cases, the extinction of some or all living systems. But we cannot abrogate them. We obviously 
cannot live successfully for any period of time outside these limits.

We must, then, observe the structures of the universe. We can be free only within a structure, within some ordered 
pattern. There is no freedom nor any chance for freedom in anarchy. Human freedom and human love can flourish 
only if there is a realistic sense of the limits of our being and of the universe. This is something that we Christians 
in science and technology can help provide. We must carefully foster a realistic sense of cause and effect and 
not seek after some kind of gnostic wishful thinking. One of the most formidable contemporary challenges to a 
realistic appraisal of cause and effect is what Eric Vögelin has called the Gnostic dream world:

In classic and Christian ethics the first of the moral virtues is sophia or prudentia, because without 
adequate understanding of the structure of reality, including the conditio humana, moral action with 
rational coordination of means and ends is hardly possible. In the Gnostic dream world, on the other hand, 
nonrecognition of reality is the first principle. As a consequence, types of action which in the real world 
would be considered as morally insane because of the real effects which they have will be considered 
moral in the dream world because they intended an entirely different effect. The gap between intended 
and real effect will be imputed not to the Gnostic immorality of ignoring the structure of reality but to 
the immorality of some other person or society that does not behave as it should behave according to the 
dream conception of cause and effect. The interpretation of moral insanity as morality, and of the virtues 
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of sophia and prudentia as immorality, is a confusion difficult to unravel. And the task is not facilitated by 
the readiness of the dreamers to stigmatize the attempt as an immoral enterprise....

Gnostic societies and their leaders will recognize dangers to their existence when they develop, but such 
dangers will not be met by appropriate actions in the world of reality. They will rather be met by magic 
operations in the dream world, such as disapproval, moral condemnation, declarations of intentions, 
resolutions, appeals to the opinion of mankind, branding of enemies as aggressors, outlawing of war, 
propaganda for world peace and world government, etc. The intellectual and moral corruption which 
expresses itself in the aggregate of such magic operations may pervade a society with the weird, ghostly 
atmosphere of a lunatic asylum, as we experience it in our time in the Western crisis.(1)

More than developing an appropriate feel for the real structures of the cosmos, especially those limits that are 
beyond solely quantitative definition through scientific discovery, we must be able to formulate honest (and real) 
ideas of cause and effect. As Vögelin maintains, we are living in a Gnostic world. We need not only establish 
the true limits of human action in the cosmos, we must be realistic in our response to them. It is not enough, for 
instance, to work to discover the interconnectedness of physical systems; although necessary, it is not sufficient.

We must also develop ways to make our behavior conform to that interconnectedness in a free manner, not as 
slaves to brute physical reality or to our current understanding of it. We can modify things so long as we keep 
their interrelatedness to other things in mind. But, as in politics, good intentions are not sufficient. They must be 
in conformity to what really exists and how reality interacts among its parts. The task facing the Christian today, 
perhaps especially the Christian in science and technology, is the discovery and interpretation of the reality of 
the cosmos. The discovery relies very heavily on scientific and technological advance; the interpretation relies on 
the philosophy and theology of the interpreter. It is profitable here, we think, to look at general ways in which the 
interpretation has been done and how Christianity interprets the reality.

Historically, there are two major non-Judaeo-Christian interpretations of the world around us: we may for 
convenience call one animist and the other secularist. Each, of course comes in different shadings and nuances, 
as one would expect. In general the former sees the material world as moved by animate guardians; the latter sees 
it of no value in itself -- merely as something out of which to make something else that we do value. It is easy to 
caricature these positions, but in a general way they serve as two interpretations of reality.

In Greek mythology and even more so in the more ancient paganisms the forces of nature were personified. 
There were gods, goddesses, nymphs, centaurs and other mythological beings associated especially with a place. 
Only later in the life of Greece and Rome did these become associated with immorality. The peculiarity of Latin 
pagan mythology may be roughly covered by saying that, if mythology personified the forces of nature, Roman 
mythology personified nature as transformed by the forces of man. For the Latins it was the god of the corn and 
not of the grass, of the cattle and not the wild things of the forest; in short the cult was literally a culture, as when 
we speak of it as agriculture. The human element was very much a part of it -- the household gods, if you will, 
needed a household, a product of human technological skill. In a way this was the beginning of a development 
of the earlier sacrality of nature to include an element of the human. Thus, leaving aside the immorality that later 
(one may say, almost inevitably) became a part of classical paganism, Roman paganism exemplified the best of 
the ancient world by incorporating the human being and human activity into mythology.

At the same time, there was another form of paganism, really a precursor of today’s secularism, flourishing 
on the southern shore of the Mediterranean Sea, the paganism of Phoenicia transplanted to Carthage. As G. K. 
Chesterton noted in his book, The Everlasting Man:

In the New Town, which the Romans called Carthage, as in the parent cities of Phoenicia, the god who 
got things done bore the name of Moloch, who was perhaps identical with the other deity whom we know 
as Baal, the Lord. The Romans did not at first quite know what to call him or what to make of him; they 
had to go back to the grossest myth of Greek or Roman origins and compare him to Saturn devouring his 
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children. But the worshippers of Moloch were not gross or primitive. They were members of a mature and 
polished civilisation, abounding in refinements and luxuries; they were probably far more civilised than 
the Romans. And Moloch was not a myth; or at any rate his meal was not a myth. These highly civilised 
people really met together to invoke the blessing of heaven on their empire by throwing hundreds of their 
infants into a large furnace. We can only realise the combination by imagining a number of Manchester 
merchants with chimney-pot hats and muttonchop whiskers, going to church every Sunday at eleven 
o’clock to see a baby roasted alive.(2)

(The authors highly recommend pages 145-151 of The Everlasting Man. In it we detect the kernel of much that 
must be said about both ancient and modern understanding that forms our perceptions of the world and our 
place within it ? and also just for the sake of Chesterton’s language here. We feel that it may produce a sense 
of consonance. There is much in it that clearly relates to 20th century western understanding of our world and 
the elements that make up that understanding. It adumbrates many of the propositions that agitate the western 
approach to reality. We should look at them in the shadow of the Punic Wars as described by Chesterton and in 
the shadow of the Cross.)

We can easily see in the west today commercial frames of mind similar to Chesterton’s comments on Carthage. 
In some of the environmental Green thought and in the New Age movements, we can catch a whiff of spirits 
lurking behind the waterfall or living along the rivers or piping in the forest; there is certainly an element of Pan 
redivivus in much of contemporary thought (also in some so-called Christian theology in some cases) about the 
environment and about creation in general.

In our opinion, science as we know it will have a hard time fitting into a world dominated or even inhabited by 
Pan. This would get us into a long discussion of the Christian roots of modern science. For reasons which are not 
totally understandable (unless as a mere denial of Christianity), this is a rather controversial notion. We suspect 
that it is merely an extension of the Enlightenment’s theory that religion is by nature superstitious. It may also 
derive in part from an instinctive tendency to withdraw from any measure of personal or corporate responsibility. 
Although this is not the time to go into this in any detail, it must be mentioned. In our efforts to be good Christians 
we must be aware of the world we live in. Christianity is emphatically not a religion that separates us from the 
world. We are called, chosen and sent precisely to leaven this world with Christ’s life and love.

While we are on the topic, we would like to add one further thread to the environmental discussion that swirls 
about us today. We do this because we see the environmental crisis around the world as one basically about 
religious views of the creation and of the human role therein. That further strand is what we can call the North 
American myth of the unspoiled wilderness and human perfidy. This is a theme that has run through much of 
the literature of the United States. It had its first major literary proponent in James Fenimore Cooper in his still-
popular Leatherstocking Saga. The following is a very brief example of this literary theme:

In a word, the hand of man has never yet defaced or deformed any part of this native scene, which lay 
bathed in the sunlight, a glorious picture of affluent forest grandeur, softened by the balminess of June, and 
relieved by the beautiful variety afforded by the presence of so great an expanse of water.

Sadly, this notion of the purity of pristine wilderness and the totally destructive nature of human intervention on 
the earth pervades a large segment of the environmental movement and other movements in the United States 
and in other western countries. This spirit, it seems to us, is simply contradictory to a fully developed Christian 
understanding of creation. It preaches, in essence, the superiority of Nature untouched by human genius. It is no 
more than the Romantic notion of the pristine wilderness and the Noble Savage -- neither of which ever existed. 
It is in essence a denial of the Christian understanding of original sin and, in its most radical expression, of the 
Incarnation.

Several notions have been broached thus far, each worthy of careful systematic development. We shall consider 
at length: the sacramental nature of the present time; a third option (this sacramentality) which lies between an 
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animist view of reality and a purely secular understanding of reality; a consideration of evolutionary process in 
the light of historical event. Together these elements should produce a coherent Christian approach to the creation 
we are born to serve in the Lord.

Sacramentality

In its opening message of October 20, 1962, Vatican Council II issued a call to Christians that will, if heeded, have 
the effect of reshaping the whole of Christian life. The Council in essence issued a call to Christians to involve 
themselves fully in the work of the evolutionary growth of God’s creation.

It is far from true that because we cling to Christ we are diverted from earthly duties and toils. On the 
contrary, faith, hope and the love of Christ impel us to serve our brothers, thereby patterning ourselves 
after the example of the Divine Teacher, who “came not to be served, but to serve....”

Accordingly, while we hope that the light of faith will shine more clearly and more vigorously as a result 
of this Council’s efforts, we look forward to a spiritual renewal from which will also flow a happy impulse 
on behalf of human values such as scientific discoveries, technological advances, and a wider diffusion of 
knowledge....(3)

As one of the authors of this present book wrote shortly after the end of the Council:

The obvious direction of the Council [summarized by the above citation, eds.], reinforced by modern 
advances in the study of Scripture and by the works of people like Teilhard de Chardin, has indicated to the 
Christian that he must turn his eyes to the earth. All these new currents have stressed that it is not foreign 
to Christian thought and to Scripture, especially to the most theologically mature epistles of St. Paul, to 
consider material creation as something that will accompany Man into eternity. If such is the case, then 
the Christian must concern himself (or herself) with the advancement of Man, with Man’s progressive 
domination of nature and with the full realization of human potential. Amid cries that God is dead, the 
Christian must recognize that some familiar forms of Christianity may indeed have died. The Christian 
may even have to realize that familiar portraits of the God-human relationship may have outlived their 
usefulness. God as a benign, and possibly even senile, grandfather-image probably is and should be dead. 
It is the task of the Christian in the second half of the twentieth century to examine the traditional teaching 
and to re-interpret it in terms of evolution, of new categories arising from a more personalistic philosophy, 
of Man’s potential for growth, of new scriptural scholarship and of a new (actually, a very old) appreciation 
for earthly values.

Amid dreary forecasts of Christianity’s demise in the materialism-choked main streets of the secular city, 
the Christian must look back to Scripture and forward to a more technologically oriented culture. He must 
learn again the optimism of early Christianity that we shall one day overcome sin, death and the powers 
of evil. He must realize the power and strength that belong to a son of God, and he must learn to walk 
fearlessly into the maelstrom of human problems and to search there, and within himself, for solutions to 
these problems. There is an urgent need for Christians who are capable of working towards an integration 
of the material values of men with the divine values revealed to us in God’s interventions in man’s history. 
There is an urgent need for Christians who are discriminating enough to see the valuable contributions of 
recent and past Christianity and also to recognize its mistakes. In seeing that the Church may have become 
irrelevant to large segments of modern culture, they must also recognize what is of enduring value in the 
Church. Christians must realize that a task of immense magnitude confronts the Church, a task that can be 
considered accomplished only when the Church has succeeded in integrating all aspects of human life and 
human potential with the Spirit who dwells within her and who is her inspiration.

Our task, then, is to reverse a several-centuries-old trend toward isolation from the culture into a positively 
oriented thrust into the human condition. It is the task of the Church continually to probe and learn and re-
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express the one vital question: Who is Man, and what is his relation to God? To do this we must consider 
the traditional teaching of the Church and, applying the new advances in scriptural studies, restate the 
meaning and richness of Christian life. For the Christian of the twentieth century there is a whole new 
lexicon to be learned, a lexicon with words such as Vietnam, inner city, thermonuclear war, DNA and RNA, 
artificial creation of life, outer space, population explosion and widespread starvation, secular city, and 
on, and on, and on. Each one of these problems is but a manifestation of another more basic question, the 
ultimate question that each generation must face: Who and what is Man? The Christian life has something 
important to add to the solution of this question, but pat answers do not meet the challenge facing the 
twentieth century. This question can be solved completely only when the life-experiences of all men are 
added together in the dynamic context of the Spirit who dwells in the Church. All must cooperate, and the 
Church, along with all men, must seek data to give as full an answer as possible to this pressing question. 
The ramifications of the question of who Man is can only become more pressing and more urgent. Each 
Christian in his daily life has something to offer to the Church in this quest. The Church needs the life-
experience of all Christians and, really, of all people. Only when the human and the divine aspects of 
human life are completely integrated will the ultimate question of man’s nature and destiny be answered. 
Still, from the seriousness of the problems to be faced in our own generation, it is clear that answers must 
be sought now, even with the realization that they are only partial answers.(4)

It is a commonplace to assert that the creation did not spring from God’s hands in a perfected state. Neither the 
whole of creation nor the human as a part of that whole burst upon the scene in a state of perfection. Had we seen 
the first human beings walking the earth, the chances are that we would not have been able easily to distinguish 
them from the contemporary anthropoids. Yet the spark of greatness was there. They had to possess at least a 
crude but real self-awareness. Whether or not the first humans possessed more cultivation than that is something 
we’ll probably never know short of heaven. It has been the customary practice in theology over several centuries 
to picture the first human being as a kind of Superman imposed on the rest of material creation from without. 
Adam was pictured by generations of theologians as being extremely intelligent, having knowledge of things that 
can be only a faustian dream for humans born a hundred thousand years later.

Theologically it is not necessary to postulate such a superior human. Some of the early Fathers of the church, 
people of the stature of Irenaeus and Clement of Alexandria, were quite willing to think of the first humans as 
barbarians in matters of human culture. We need not think of these first representatives of our race as capable of 
perfecting even the rudest of artifacts, much less capable of building cities or exploring space. But this first pair 
of our ancestors had to have one most important quality in order to complete the evolutionary thrust of creation 
back to God, namely, the ability to make a deliberate self-conscious act of surrender in love to God. Doctrinally, 
we know that these persons had the gifts necessary to accept the headship of creation(5) that God offered to them 
and to us through them.

In every other evidence we have of that part of creation before us there has been human development. There has 
been a development of the cosmos from its creation to the growth of the magnificent system of planets and suns 
and galaxies and who knows what else -- things we are just beginning to try to understand. There equally has 
been development in human stature, physical, cultural and spiritual. We don’t have to look very far back in human 
history quickly to realize that this development has been uneven and is very vulnerable to all kinds of deadly 
attack and even to near extinction. The revelation of God itself has come to us by development. Certainly God 
did not reveal himself or his will for us all at once. This is clearly the law of God’s creation -- growth which will 
finally lead the creation to its destiny in its Source. God did not create a world integral in itself. He created and 
sustained a world that pointed and still points in Christ and his church to a reality beyond itself, to the God and 
Father who made it.

Clearly, God did not create a perfect world. Rather, he created a world-to-be-perfected in and by human beings 
in Himself-made-man. The whole notion of a grand material creation pointing in Christ to a spiritual fulfillment 
is the broad notion of sacrament. Note once more, please, that spiritual does not mean ethereal. In Romans 8 St. 
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Paul says that we who possess the first fruits of the Spirit groan inwardly as we wait for our bodies to be set free. 
He does not say that we are waiting to be set free from our bodies. In the third chapter of Philippians St. Paul 
returns to the same theme, stating that the Lord Jesus Christ will transfigure these wretched bodies of ours into 
copies of his glorious body. As early as Irenaeus in the second century, it is clearly stated that the flesh is good, 
being prepared now in the Eucharist for the incorruption of everlasting life:

When, therefore, the mingled cup and the manufactured bread receives the Word of God, and the Eucharist 
of the blood and the body of Christ is made [the Greek text “and the Eucharist becomes the body of 
Christ”], from which things the substance of our flesh is increased and supported, how can they [the 
Gnostics] affirm that the flesh is incapable of receiving the gift of God, which is life eternal, which [flesh] 
is nourished from the body and blood of the Lord, and is a member of him? -- even as the blessed Paul 
declares in his epistle to the Ephesians that “we are members of his body, of his flesh, and of his bones.” 
He does not speak these words of some spiritual and invisible man, for a spirit has not bones nor flesh; but 
[he refers to] that dispensation [by which the Lord became] an actual man, consisting of flesh and nerves 
and bones -- that [flesh] which is nourished by the cup which is his blood, and receives increase from the 
bread which is his body.(6)

Certainly, everything that we have learned in the last several hundred years about evolution shows us a world that 
is still growing, still striving for perfection. It is our belief as Christians that the fullness of that growth is in Christ 
Jesus and in his covenantal union with the church. More specifically, it is to be found in the body of Christ. St. 
Paul tells us in the Epistle to the Colossians (2: 9-10) that, “in his body lives the fullness of divinity, and in him 
you too find your own fulfillment, in the one who is the head of every Sovereignty and Power.” It is in the body 
of Christ that we have salvation, in the body of Christ, then, that all creation has its destiny and its fulfillment. 
The climax of the evolutionary process, modified and directed by sacramental event, is to be found in the body of 
Christ. St. Paul tells us in Ephesians:

Out of his infinite glory, may he give you the power through his Spirit for your hidden self to grow strong, 
so that Christ may live in your hearts through faith, and then, planted in love and built on love, you 
will with all the saints have strength to grasp the breadth and the length, the height and the depth; until, 
knowing the love of Christ, which is beyond all knowledge, you are filled with the utter fullness of God. 
(Eph 3: 16-21)

This is and will be our gift to creation, that, united with Christ as members of his Body and filled with the utter 
fullness of divinity, we shall bring creation to its destiny, which is the same as ours -- eternal union with God.

Individual Union With Christ

Our salvation is in the body and blood of Christ. The covenant in which we are joined to God is the covenant 
in the body and blood of Christ. (See Appendix 1 for a somewhat fuller treatment of the history and meaning of 
covenant.) God’s continued presence to us in the body and blood of Christ is a sacramental presence, one in sign 
not one in integral reality. [The sacraments are signs which effectively point to some integral reality. Integral 
reality is complete in itself and, thus, points to no reality beyond it. For example, the union of Christ and the 
Church is sacramental. It points to Christ’s union with Mary which is integral. There is no greater union of 
God and creation to which their union can point.] God’s presence to us in the Eucharist, in the body and blood 
of Christ, points to that full union which will exist when Christ subjects the entire cosmos to the Father. We 
Christians are the bearers of this sacramental life to the entire creation. Our presence in that creation, our working 
it with our hands and our hearts, is its guarantee of liberation from the decadence of sin into life in God. Clearly 
we do not know what the final state of creation will be in the fully established and completed Kingdom of God. 
This is not yet revealed to us. We do not know what we shall be like when, as John tells us, we shall know as we 
are known. But we do know that all creation is called to an eternal destiny in God in and through Christ and in and 
through us in union with Christ in the church.
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Individually we are incorporated into Christ in baptism. Baptism looks to the past insofar as it destroys our slavery 
to sin, and to the future insofar as it constitutes us as children of God. St. Paul says:

“In Christ you have been circumcised with a circumcision not performed by human hands, but by the 
complete stripping of your body of flesh. This is circumcision according to Christ. You have been buried 
with him, when you were baptized; and by baptism, too, you have been raised up with him through your 
belief in the power of God who raised him from the dead. You were dead because you were sinners and 
had not been circumcised; he has brought you to life with him, he has forgiven us all our sins” (Col 2: 
11-13).

St. Paul writes in many places of our incorporation into Christ. He uses many images to describe this union with 
Christ effected by baptism. He describes baptism in terms of dying, being buried and rising with Christ; in general 
he describes baptism as our sharing in the climactic salvific activity of Christ’s life. Baptism is our real sharing in 
the most dramatic aspects of Christ’s life. Paul speaks of being baptized into union with Christ, of being clothed 
with Christ, and of being made heirs under the promise. Over and over, to the point where one cannot doubt its 
literal meaning, Paul writes, You are in union with Christ. He also states:

And for anyone who is in Christ, there is a new creation; the old creation is gone, and now the new one is 
here. It is all God’s work. It was God who reconciled us to himself through Christ and gave us the work of 
handing on this reconciliation (2 Cor. 5: 15-16).

and

A spiritual person, on the other hand, is able to judge the value of everything, and his own value is not to 
be judged by others. As scripture says: `Who can know the mind of the Lord, so who can teach him? But 
we are those who have the mind of Christ’ (1 Cor 2: 16).

Those in union with Christ, those who are baptized and live a life of faith, share Christ’s life, his words, his 
thoughts, his desires and his power. In baptism we partake in the divine nature (cf. 2 Pet 1: 4). In union with 
Christ, we have truly become children of God. In Christ, who is by nature the Son of God, we become children of 
God, but no less children because adopted. We share the same sonship with Christ, though in a different way. By 
nature he is the infinite and uncreated Son. By adoption we are finite and created sons and daughters.

We have truly been admitted into the inner life of the Trinity. We share in Christ’s relation to the Father and we 
share in the love which the Father lavishes on the Son. Since we live in Christ and share in the being of him 
who is our vital principle, we, together with Christ and the Father, share in the spiration (the “breathing”) of the 
Holy Spirit who proceeds from the Father and the Son. [Spiration is a technical theological term to indicate the 
procession of the Holy Spirit in the Trinity. The dogmatic tradition of the Church describes the Son as “generated” 
by the Father and the Spirit as “spirated” or “breathed” by the Father and Son. The English word “conspiracy” 
originally carried this meaning. We use the technical term here, because he mystery of the Trinity is so profound 
there is really no better way of saying this -- at least none that we know.] We become grace-making creatures. 
Truly, in an astounding and mysterious way, we have been caught up into the dynamism of Trinitarian life and 
love. We have come to participate in the divine life while never ceasing to remain human. We have been given a 
likeness to God beyond the dreams of the author of the Book of Genesis.

When we look at ourselves, the number of whose days is so limited, how can we imagine that we share in the life 
of him whose days are without number? When we consider our limits and our weaknesses, how can we presume 
to say that we share in the power of him who created the universe, who sent forth from himself innumerable 
partial reflections of himself to fill the nameless void? When we look at the pettiness and ugliness and greed of 
much of our human strivings, how can we say we share in the bounty and beauty of him who is Lord?

Yet, scripture tells us that we do, that in baptism we have been raised with Christ to share his life, his power and 
his beauty. As he did with Mary, God in Christ has looked upon our lowliness and, if we cling to him and his will, 
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all generations will call us blessed (Cf. Luke 1: 47-48). We rise from the waters of baptism as creatures destined 
to share in the Lordship of Christ over all things. We are not given the fullness of this sharing from the very fact 
of our baptism. It is clear that we do not fully share Christ’s life from the beginning. We are meant to grow into 
this shared Trinitarian life, with our death, perhaps, as the moment of greatest growth. Our Christian lives are a 
constant attempt at a conscious integration of our humanity with the divinity given us at baptism. We can never 
come to our full stature as Christians if we are not conscious of our power, our dignity, our love and our life.

When God loves, he creates the object of his love. This love shows itself in creation, in God’s Providence, in his 
redemptive life, death and resurrection. Each of these manifestations is productive. They produce creatures of all 
kinds which had not existed before; they produce sons and daughters of God who had not existed before. This is 
the love we share. As we grow into a deeper conscious union with Christ, the creative aspects of our life should 
become clearer to us. As we are more consciously aware of our union with Christ, we should see this creative 
love touching our families, our environment and ultimately our culture. As we become closer to Christ we possess 
him more fully, bring him more completely to those we meet and to all creation. As we become more and more 
other Christs, alteri Christi, Christ is more tangibly present to creation. We bear Christ’s love in our being and this 
love cannot leave others untouched. Our Christian lives should bring good from evil, knowledge from ignorance, 
health from sickness, order from chaos. If we apply this love to our environment, to creation, it will be influential 
and effective because it is Christ’s life.

In baptism we assume Christ’s concern for creation. This concern, which clearly includes our efforts to understand 
creation as best we can, has become an obligation. If we share in Christ’s life, if we think his thoughts and 
love with his love, we automatically have the obligation to work to transform creation into God’s transfigured 
and glorious creation. Were everything perfect, life on earth would be meaningless for us fallen creatures and 
probably a very boring state of affairs. How exciting could our Christian lives be if we had nothing to contribute 
to the growing Kingdom of God? How happy could we be if we never knew the spur of curiosity and the joy of 
discovery? What would beauty mean to us if there were no ugliness to respond to our hands and our hearts and if 
there were no limitations to be extended and refashioned? If a Christian does not bring the creative love of Christ 
to bear on the limitations of creation, that love of Christ will not be as fully present as it might and creation will 
always be the poorer. In order to most fully apply to creation the productive love of Christ in us, we must be aware 
of the life of Christ who dwells in us and in whom we dwell.

We share in all the powers of Christ. The Christian priesthood, insofar as it is shared in baptism, is the application 
to all creation of our sharing in the inner life of the Triune God. In short, it is the application to and penetration 
of all of reality with Christ’s life, love and power which we have received in baptism and enflesh with our lives 
in the church.

The universe, all of material reality, then, is destined for life in God. Too many of us have been exposed to a 
theology that has dwelt on the annihilation of the created order as leading to the return of Christ to us both as 
Judge and final Liberator. There is a theology clearly going back to St. Paul and preserved all through the Tradition 
that the material world is to be redeemed in us and brought to the “same freedom as the Sons of God.” Creation 
-- material reality -- is a necessary part of the final Kingdom. It will be transformed as will we. Now, in the present 
stage of salvation history, it, like us, is not in possession of its final integrity. It is in the same sacramental stage as 
we are. It points to the transformation that it will possess when God is all in all. This material creation, then, is to 
be respected, appreciated and loved both for itself as it is now and as it will be. Matter has meaning and dignity. 
It is not sacred nor is it simply a substrate for our life on earth. It has a meaning; it has a purpose; it has a destiny 
in God.

The future of the cosmos certainly depends to some extent on the direction that science takes from now on. We 
Christians in science, consequently, have an obligation both to inform the church of what is going on and what it is 
most likely to mean. We have an equal obligation to work for that understanding of things, deeper than our science 
itself, that will help provide direction for the scientific enterprise itself. It will change the future of the cosmos in 
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Christ if we do these two tasks enthusiastically and effectively. Clearly, there will be mistakes made, since we are 
all still learning in a very introductory way what God wishes of his creation. The greatest mistake we can make, 
however, is ignoring the challenge and the opportunity to learn as much as we can about God’s will for creation 
and translate it into directions for continuing scientific advance.

If we were to make just one recommendation in this paper for the future it would be this: remember, we live 
in God and God lives in us. It is our duty to translate this union into the sacramental development of the final 
Kingdom of God, which will embrace all of created reality. We must be more aware of the riches of the Christian 
tradition about the unity of all things in Christ. The rest of this volume is concerned with the implications of this 
learning and awareness.

Some of the lines of the new “scientific world” are already apparent. This “new world” must be included in the 
sacramental and covenantal world of the church. Much, but not nearly all, of the responsibility for a developed 
statement of the church’s response to the challenge of the new scientific world falls on the theological community. 
Like all major developments of doctrine, however, a very great responsibility for living the development prior to 
its statement falls heavily on all of us, clergy and laity, educated and uneducated, on each one of us. The burden 
must be carried especially by us Christian women and men of science. We must be the teachers to the church in 
this area and the evangelists to the scientific/technical communities. Rarely has any generation been blessed with 
such a magnificent challenge.

Communal Considerations

There are aspects of the mission of the laity that apply to all members of the covenanted community in virtue of 
their baptism and confirmation. In baptism we are incorporated into Christ in the church. We become members of 
that “holy society in which we cling to God” -- St. Augustine’s definition of the church. We shall treat these first 
and then move into those aspects of Catholic mission for scientists particularly. In general, we must remember that 
it is as sons and daughters of the Father in Christ and in the church that we are to leaven the world and particularly 
the scientific enterprise. Vatican II states:

The laity derive the right and duty with respect to the apostolate from their union with Christ their Head. 
Incorporated into Christ’s Mystical Body through baptism and strengthened by the power of the Holy 
Spirit through confirmation, they are assigned to the apostolate by the Lord himself. They are consecrated 
into a royal priesthood and a holy people (cf. 1 Pet. 2: 4-10) in order that they may offer spiritual sacrifices 
through everything they do, and may witness to Christ throughout the world....

.... On all Christians therefore is laid the splendid burden of working to make the divine message of 
salvation known and accepted by all men throughout the world.(7)

In general, all the laity (indeed, all Christians) pursue the same end, namely, union with Christ in and through the 
church. None of us is, nor can be, a divine freelancer. The law of love which the Council mentions is the same 
as Christ’s command at the Last Supper: “This is my commandment: love one another, as I have loved you” (Jn. 
15: 12). Clearly the love which Christ wants of us is not turned in on itself, nor is it a love directed solely toward 
Christ. The love of Christ impels us out to our neighbors and beyond them to all of creation. We can develop that 
love only in Christ in our covenantal response, that is in our response in the church.

We must look to the inner Jesus as Romano Guardini has phrased it. That is, we must look to Jesus in his union 
with the Father and to his covenantal bond (the church) with his people. We must look to Jesus, the Son of God 
and the son of Mary, our one mediator of the covenant between God and creation and among all the members of 
his mystical body. We are more accustomed to look at the historical Jesus, so to speak, from the outside. We seem 
to want to imitate him in his deeds and sayings without considering his motivation and source of strength. The 
inner perspective is quite important in a society losing its inner strength and cohesiveness and becoming content 
with mere observance, if that.
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As has been noted, we are not simply grace-receivers. In Christ, we, in a participated way, join him and the Father 
in giving the Holy Spirit. In that sense, by our life in Christ and our love of Christ we make grace. Over the 
centuries an attitude has crept in that only religious and priests are called to sanctity and the rest of us have only 
to live a life of minimal response (e.g., avoiding mortal sin) to please God. It really doesn’t matter who or what 
is to blame for such an attitude. No matter how it arose, it is pernicious. We are all called to be holy. We are all 
called to be Christ’s apostles, preaching the Good News to all the world. We are all called to be “as perfect as the 
Father is perfect” (Mt 5: 48). In Christ we are all called to do our best to help redeem the world and enrich it and 
help bring it to the glory God has prepared for it.

As was said earlier, our growth into God in Christ is not simply a question of imitating Christ “from the outside,” 
but from within. For our life in the world to be Christ-like, our interior world must become his. We who are 
baptized in the church are Christ-bearers. Through us Christ now penetrates and transfigures the world. He is 
active in his creation through our free response to his covenantal invitation. This truth must become visible in our 
lives. For us to be authentically Christian our thoughts, motivations, actions and reactions must reflect Christ’s. 
When we have achieved, with God’s help, a truly adult Christian life there will be a unity of our attitudes and 
deeds with Christ’s. Clearly, this is a long term task, one never completely finished even in heaven.

Our union with Christ, initiated in baptism, is a true union. It is an ontological union, to use a philosophical term. 
As this union grows, our relationships to each other and to the creation become more like Christ’s relationships 
to humans and creation. More and more they take on an identity with Christ’s concern and love of all that he has 
been given by the Father. This will be reflected in our lives as we realize more and more that we are the Christs 
of our times. This is not metaphor; it is literal truth. It is to this -- to being Christ for our time and place -- that we 
are called in our incorporation into the covenanted people of God. We are sent to share Christ with the world. In 
that sense we are the church.

The bond between Christ and the Father is his very life. So it must be with us. After considering the solitude of 
the Lord which is manifest throughout his life on earth, Romano Guardini continues:

“And yet I am not alone because the Father is with me” (John 16: 32). When Jesus turns back within 
himself, he encounters the Father. When Jesus takes counsel with himself it is the Father’s word he hears. 
When he directs his ear to the present moment, the Father’s will addresses itself to him.... And in hearkening 
to this will he is united in filial love with his Father. Jesus’ meat and drink is to do the Will of the Father.... 
[I]t is not just a question of close presence, but unity.(8)

In growing into Christ, we live in unity with the Father, seeking, finding and loving God in all things, persons and 
circumstances -- and vice versa. We are growing into an ever more intimate knowledge of the Father and of his 
will. This deepening union with the Father is a conversation about the things of this world, our relationship with 
all of creation and how God wants to be present in that creation in and through us. Jesus, in constant exchange 
with the Father, was informed by the Father and by the ordinary incidents of his life on earth. He was moved to 
action by “they have no more wine,” “render unto Caesar the things that belong to Caesar,” “even the dogs eat 
the scraps that fall from the master’s table,” “look at the lilies of the field.” We are directed to the same thing -- to 
read continually with the mind of Christ the signs of our time and, in so doing, joined with our sisters and brothers 
in Christ and in the church, to bring Christ to the world and the world to him. We do not do this in general, but 
specifically, in that part of the world we see and touch and in which we work.

We develop this union with the Father in Christ in faith. The living faith, which we are considering here, is the 
recognition of the Father’s approach to us and our response to his mandate to preach the Word. St. Paul describes 
faith as hearing and responding to what we have heard. Our faith will grow as Christ’s life grows within us. 
As God’s life grows within us we will need a deepened faith. We meet Christ particularly in the sacraments -- 
especially in the Eucharist. We hear him in the word of Scripture and in the voice of conscience. We meet him 
and hear his will in every decision and action of our lives. This does not paralyze us in our decision making. It is 
freeing. Our normal moral living, which is our standard mode of worship, rarely forces us to first principles. For 



ITEST © 	 12 	 ID: BK018-006

instance, those pursuing a deeper union with God, do not have to wonder about, say, stealing money or destroying 
a reputation. We know habitually that it’s wrong. Our growing into Christ takes on the same characteristics. 
Our faith becomes habitual and, as it does so, we hear God more often, but not necessarily more clearly. On the 
contrary, the more deeply we grow into Christ the more we need faith. The greatest saints, it seems, need faith the 
most. We do not know -- and never will -- God’s will as God knows it, the God whom scripture assures us dwells 
in inaccessible light. More and more we have to live in trust as we allow God to love us as he wills, not as we want 
him to love us, to move and work in the world as he wants us to, not as seems convenient or congenial to us.

It is vital for all Christians -- perhaps especially scientists and technologists -- to find God in his world. We must 
find not only the God of the altar but also of our individual and communal lives and history -- always remembering 
that it is the same God.

Covenant implies from God’s side the invitation to humans to join him in his redeeming love for us and for all of 
creation. Every occasion in our daily lives is such an invitation. If we are faithful enough not to need or require 
extraordinary signs, if we are generous enough to react to even the slightest hints we receive, then we will learn 
more clearly that God is active in our lives. We mustn’t, however, expect greater clarity in every aspect of our 
lives. Certainty is not an aspect of faith.

If we strive to hear and follow the will of the Father we can be confident that the Spirit will be active in us. Christ 
takes over in us: his motivation, thoughts and desires become ours. We cannot overemphasize the reality of the 
union of the Christian with Christ.

In baptism we really are united with Christ, but, in that union we are incorporated into his covenanted Body, the 
church. As we grow into our union with Christ we must also grow more deeply into union with each other. We 
are confident that no one needs to be reminded of Christ’s mandate to the apostles at the Last Supper: “Love one 
another as I have loved you” (Jn 15: 13). We also remember his prayer to the Father later in John’s account:

As you [Father] sent me into the world, I have sent them into the world, and for their sake I consecrate 
myself so that they too may be consecrated in truth. I pray not only for these, but for those also who 
through their words will believe in me. May they all be one. Father, may they be one in us, as you are in 
me and I am in you, so that the world may believe it was you who sent me. (Jn 17: 20-21)

We must be one with each other in making the Father known to the world. We must grow to want to share with 
each other and, finally, with all of creation the riches and the beauty that God has revealed to us and given to us. 
Paul teaches us that:

Now you together are Christ’s body; but each of you is a different part of it. In the Church, God has given 
first place to apostles, the second to prophets, the third to teachers; after them, miracles, and after them the 
gift of healing; helpers, good leaders, those with many languages. Are all of them apostles, or all of them 
prophets, or all of them teachers? Do all have the gifts of miracles, or all of them have the gift of healing? 
Do all speak strange languages, and all interpret them? (1 Cor 12: 27-30)

Together, in union with each other in Christ, we make up the Body of Christ, especially but not solely, in the 
Eucharist: “The fact that there is only one loaf means that, though there are many of us, we form a single body 
because we all have a share in this one loaf” (1 Cor 10: 17). Our source of unity with Christ and with each other in 
Christ is the Eucharist where we bring our world and its responses (and needs) to be joined with the saving death 
of Christ to form the Kingdom of God. Baptism, then, in uniting us with Christ in “the holy society in which we 
cling to God” is of its nature a social sacrament. It incorporates us -- as parts, cells, if you will -- in the Body of 
Christ. We draw life from that Body (the church) and contribute what is in our power to the health of the other 
parts and in that way to the whole. Our joining with each other for the strengthening of the Body of Christ will be 
treated specifically in the next chapter.
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As Brungs wrote a quarter of a century ago:

Confirmation, then, as a participation in the Spirit’s work of proclaiming the saving act of God, must 
orient us from ourselves into the world. We do not go into the world just to be there. We must go in love 
to save -- and to save by giving our witness to God’s love and by giving to others what we have received 
from Christ. Confirmation is the sacrament of the apostolate. It is the sacrament of the Church’s mission 
and of the mission of each Christian. It is our strength and our orientation in giving ourselves to others to 
show them the wonder of God’s love for them. We who have been confirmed in the strength and love of 
the Spirit must witness to the effects of Christ’s death and resurrection as does the Spirit in whose mission 
we participate. We must be apostles.(9)

Our Apostolic Life

Our covenantal union with God will enhance our freedom to search for the truth that is God, to love him and to 
join in his work “to renew the face of the earth” (Ps 104: 30), to join in building the New Jerusalem. Is there a hint 
of the vocation of the scientist or technologist in this last phrase?

The laity derive the right and duty with respect to the apostolate from their union with Christ their Head. 
Incorporated into Christ’s Mystical Body through baptism and strengthened by the power of the Holy 
Spirit through confirmation, they are assigned to the apostolate by the Lord himself.(10)

We must notice the emphasis on the apostolate. Recall the scene after Christ’s ascension into heaven (Cf. Acts 
2: 1-4). The apostles and Mary, the mother of Jesus, were assembled in the upper room when the power of the 
Holy Spirit came upon them. Before they realized it they were down in the streets preaching the message of 
God’s salvation in Christ. Ever since, despite some efforts to the contrary, Christianity has remained (and always 
will be) a street religion. By and large, Christianity is to be preached in the streets of the world and to be lived in 
the world that is to be penetrated, informed, perfected and led forward to union with God in us. While some few 
may be called to serve and praise God in solitude, the great bulk of us are called to be active in the penetration 
and perfection of our families, our neighborhoods and of the whole of creation. We cannot be Christians-at-a-
distance. We cannot remain aloof, remote, from the opportunities and challenges of our day. This is what Teilhard 
de Chardin meant when he said that “those who fail to see it (Christianity) in the most realistic and at the same 
time the most cosmic of beliefs and hopes, completely fail to understand its `mysteries.’” By growing in Christ 
in the sacraments (especially the Eucharist), in prayer, in fasting and in charity towards others we in ourselves 
form an ever tightening link between Christ and all of God’s creation. By using these means available to all who 
live in union with Christ we automatically spread his Kingdom throughout the cosmos. We are his surrogates in 
extending God’s freedom to all that exists. We are indeed co-creators. We should be conscious of this gift and 
obligation.

Perhaps one of the most momentous concepts for baptized Christians is Jesus’ statement at the Last Supper: “You 
did not choose me, no, I chose you; and I commissioned you to go out and bear fruit, fruit that will last; and then 
the Father will give you anything you ask in my name” (Jn 15: 16). The more our awareness of our personal 
election by God to be his son or daughter grows, the more we will realize we have been sent out of our “upper 
room” to bring Christ to our milieu. We will gain a greater familiarity with his desires for the being-renewed 
creation. Our life then becomes a race between guidance from above and human willingness to follow.

Generally speaking, the laity has not been called forth by church leaders to carry out, as fully as possible, their 
baptismal mandate. They have not effectively been called to “go out and bear fruit.” Even now, there is a tendency 
to look at the role of the laity to be “little priests,” i.e. lectors or deacons or such. Without denigrating in any 
way the ministry of the laity within the church, we can state that the primary mission of the laity is in the world. 
Ministry is good; mission is essential.
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We -- no matter what our role in the church’s mission -- need a deep faith in order to discern the spirit of our 
pluralistic and affluent world. Mere opinion is not enough for this, nor is it helpful. We need God’s discernment 
which can come only from those Christians who think Christ’s thoughts and love with Christ’s love, i.e., those 
living their baptismal union with Christ. We need this union to lead us into a co-creative responsibility for shaping 
the future of the cosmos. Our piety as members of the holy society in which we cling to God, will be dynamic and 
effective only insofar as it is a creative collaboration between God and us in fulfilling God’s providential desire 
for creation.

In the 15th chapter of his Gospel, John reports that Christ told the apostles at the Last Supper: “I shall not call you 
servants any more, because a servant does not know his master’s business; I call you friends, because I have made 
known to you everything I have learnt from my Father.” While a servant may wait to be told exactly what to do, 
a friend may initiate activity; a son or daughter may “be about my Father’s business.” Thus the covenantal bond 
into the Sonship of God, in virtue of our baptism, calls us to be about our Father’s business, about the course of 
events in the history of the individual, the society or the church.

God’s Providence does not operate in isolation from a recognition of our free response in Christ. God does not 
want to direct history without the free cooperation and the free imagination of the members of the covenanted 
community. He does not force his will on us. He wishes us to initiate out of our own knowledge, our person and 
our love for him, for our fellow humans and for the whole creation. He wishes us to do this in cooperation with 
the hierarchy, our colleagues and with our faithful brothers and sisters.

An open and honest union with God prevents us from trying to build a world according to our own image. It 
grounds the creativity of our work and action and calls forth the fruitfulness of efforts. This is extremely important 
for scientists and technologists who are or will be engaged in work that may well determine the future of the 
human race.

The professional pray-ers have unnecessarily complicated the whole idea of prayer. One does not need a method 
to talk to a friend or to fall more deeply in love with the beloved. Basically that’s all that prayer is. It needs no 
complicated elaboration. The deeper we progress in loving God, the more his love penetrates into our lives, the 
deeper we will enter into our society and into the creation to transform it into the total Christ. Also, the more 
tightly it will bind us to each other in the work of proclaiming the Good News to all the world.

Although we often forget it, God is not a generalist. He does not love us because we’re human beings. He loves 
us because we are we -- individual and individuated. God loves us as individually bodied. Being God, the Father 
can and does know us, not in some abstract way as members of a group, but in our specificity. Even though we 
know the biological facts, we seem to forget that there is a period only of some hours in the history of the universe 
when we with our specific physical heritage can be conceived and born. If we multiply that probability through 
five or ten thousand generations, we can come to see that God must have very deeply wanted us, in all our bodily 
individuality. The body is essential in our salvation. We haven’t heard that said clearly enough in our theology for 
several centuries.(11)

In addition to our bodily specificity, we also have a specific history and a specific set of talents and training to 
bring to God. We scientists and technologists have a very specific mission in today’s world. Like those who were 
(and are) sent out to convert “the pagans” of Northern Europe, Asia or North and South America, we are being 
sent out to convert the world in which we live and work. Our specific talents and education and interests are 
needed to evangelize the scientific/technical community which is so influential in transforming our world and 
building the world of the future.

In summary, all Christians, in virtue of baptism, are introduced into the life of the Trinity by their covenantal 
union with Christ. A possibly helpful idea is that in baptism we are called into a participation in the life of the 
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Trinity and in confirmation we participate in the mission of the Holy Spirit to “renew the face of the earth.” In 
other words, our Christian calling is to spread the Good News that God has redeemed his people and that all are 
called to this salvation. Our Catholic life is apostolic by its very nature. It’s not enough for us to know that God 
has saved the world by his love; we must tell that Good News to the world.

Christ is the highest possible expression of the evoluntary growth of the universe. God, in the Incarnation, 
imposed divinity on humanity in a unity that is so mysterious as to elude our understanding. This enfleshing 
of the divinity is the most complete possible incorporation of creation into God. And after He had ascended 
into heaven, Christ left the Church, as His prolongation, to continue the evolution of creation back to its 
Maker. The work of the Church is the restoration of all things to the Father, and the most decisive of this 
work is the continuing progress of man. The Church must concern herself most vitally with man’s growth 
and she must integrate this growth with man’s destiny in God. She must concern herself with man’s culture 
not as an adversary, but as a leader and guide. It is not one of the Church’s lesser obligations to promote 
scientific advance and all intellectual endeavor....(12)

That promotion of science is our task as members of the church.
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